On the other hand, when two related languages have dissimilar terms to express similar objects or events, then the difference could well represent salient non-linguistic variations. For example, the word for government in Indonesia is Pemerintah and in Malay Kerajaan. In the latter case of Malay, the word reflects the structure of government involving constitutional monarchy (as indicated by "Rajah") whereas the case of Indonesian reflects an organization structure presided over by a leader. The form Selamat means "hello" in Indonesia and Malaysia, originating from Semitic languages: Arabic Salam "peace" e.g. Salaam Alaikum "peace be with you" and Hebrew Shalom (peace). But in the Philippine languages, it means "thank you". This shift of meaning may not be unreasonable if we consider the broader context of language contact interaction in which we find the universal and customary conversation opening and closing moves, which are the same in Islamic societies (Salaam Alaikum) , in stark contrast to English (with hello-hi and goodbye respectively) and other languages. In the exchange of identical but multifunctional pragmatic expressions during the opening and closing communicative moves among participants, a possible semantic switching taking place could be understandable.
In Asia, two long standing major classical traditions have been recognized:
Devanagari, on which the Sanskrit writing system is based, has influenced the writing systems of Indosphere languages of the South Asian subcontinent, Burmese, Thai, Lao, Tibetan etc, but not Indonesia and Malaysia in which once dominant Hindu Kingdoms in the Indonesian archipelago have given way to Islamic sultanates, with exceptions to be found in Bali, for example. In these languages, there has not been much evidence of the Indic past in non-materialistic terms, other than loan words, while Jawi, the script derived from Arbic, still survives.
(II) Sinitic base [Sinosphere] Its emblematic logographic writing system has greatly influenced the historical development of Sinosphere writing systems in Japan, Korea, Vietnam, and among other ethnic groups like the Nasi etc, on which the associated classical traditions, including the Chinese classical language have had significant impact. Thus their students to this day are often exposed to literary classics of Chinese origin such as the Chronicles of Three Kingdoms (三國演義) and Water Margin or All Men and Brothers (水滸傳) . This tradition bears interesting comparison with the lesser trend of students in Thailand, Laos, and Cambodia (but not Indonesia or Malaysia) studying the Indic epic Ramayama. One distinctive feature of languages associated with Sinosphere is the importance given to relatively unique idiomatic expressions such as 不三不四 [not-3-not-4] "improper", similar to English "neither fish nor fowl" but with stronger negative connotations. For example, civil servants in Japan, Korea and Vietnam, in order to gain promotion, have to take language examinations in which there are expectations on familiarity with such expressions. This is often seen as a difficult and arduous task because of the drastic typological linguistic differences between Japanese, Korean and Vietnamese on the one hand, and Chinese on the other hand. Thus, considerable efforts have to be made by the civil servant aspiring to promotion.
It is interesting to note that whereas Korea and Japan, for example, have adopted the Chinese logographic writing system, and have even incorporated it into basically at one time or another bimodal writing systems. On the other hand, related languages such as Mongolians and Manchus switched to the Chinese language when they conquered all of China, rather than imposed their own language as the native language, with possible adaptation or adoption of the logographic script. There were some minor unsuccessful attempts such as that by the Kitan Kingdom (契丹) which developed a demotic script, and the use of Phags-Pa script of the Mongols, which though squarish in shape and written from right to left, was much more influenced by the writing system of the Tibetans who have shared Lamaism as a common religion.
Background on Quadrasyllabic Idiomatic Expressions (QIEs) of Chinese origin
Idioms have (a) relatively stable and unusual parallel phonological, syntactic and/or semantic patterns, (b) semantic sophistication (metonymy, hyponymy, locus classicus, etc.), requiring background knowledge and draws on (c) metalinguistic ability to differentiate between metaphorical literate versus literal meanings and projected positive or negative sentiments, as in the above English example of "neither fish or fowl" and 不三不四 [not-3-not-4] "improper", or logical deduction, such as "(as) poor as a church mouse" in English 3 . While similar structures are found in different idiomatic expressions, one unusual type of idiomatic expressions with origins in Sinosphere stands out from the others and they have pervasive presence in the region.
It would be rewarding to systematically explore: (a) The extent of spread of such similar idiomatic expressions in the region; (b) The sociolinguistic and historical status and extent of Chinese as a "High" or "Supreme" status language (Tsou and You 2007) in the relevant language communities, including the significance of the logographic writing systems or its absence; and (c) The degree of structural compatibility between the relevant regional languages and Chinese, and how it might influence horizontal transfer. There is considerable value to examining their emergence, alteration, innovation, or selection in the context of cultural equilibrium or punctuated equilibrium (Aikhenvald and Dixon 2001) and in terms of a hierarchy of borrowable elements (Curnow 2001) to shed light on the development and expansion of Sinosphere. More details on the structure of this type of Chinese idiomatic expressions are given below.
Even though the Chinese language has the tendency to be monosyllabic and its writing system morpho-syllabic, a large portion of its words consist of disyllables which can be aggregated as longer linguistic expressions.
The following table provides a comparison of very likely equivalent English and Chinese idiomatic expressions: The quadrasyllabic structure draws on a basic disyllabic propensity in Chinese, reflecting, for example, a common reduplicative tendency in addressing close relatives:
The quadrasyllabic propensity is further evidenced by contractions from pentasyllabic expressions, for examples: 
Quadrasyllabic expressions can result from systematic compression of well-known lines from the classics, as can be seen from examples derived through such compression of verse taken from The Book of Odes 詩經 (10 th -7 th B.C.):
"bountiful talents"
濟濟多士， 文王以寧
It can be seen from the above examples that QIEs are pervasive and deeply entrenched within the Chinese cultural tradition since historical times.
QIEs contain relatively stable patterns of syntactic, semantic and phonetic parallelism, full or partial syllabic reduplication (i.e. phonetic parallelism) which are universal in language, such as pera pera meaning "fluent" in Japanese, and can cover alliteration, rhyming, and onomatopoeia e.g. hankypanky in English, xilihuala 稀里啦 "noisy, messy" in Mandarin, bingling-bamlam "noisy" in Cantonese. However there can be more complex syntactic and semantic parallelism (e.g. synonymy) as well as antithetical parallelism (Tsou 1968 ) (e.g. contrasting or antonym pairs as in 天 長 地 久 [sky-long-earth-lasting] "perpetual" or 水 火 不 容 [water-fire-not-contain] "incompatible"). The rich and complex instances of parallelism are quite extensive.
QIE's complex semantic content is usually much greater than the aggregated meaning of the constituent morphemes and disyllabic words. They typically carry deeper connotations than their simple paraphrases, and can involve, if not project, awareness of shared cultural background and familiarity with Classical Chinese, for example: 三顧茅蘆 [three-glance-thatch-cottage], literally meaning "(paying) three visits to the thatched cottage". This QIE conveys an earnest invitation to someone to assume important responsibility, and is based on King Liu Bei's 劉備 three famous attempts to draw his chief strategist Kong Ming 孔明 (3rd Century AD) out of self-imposed isolation, as recorded in the Chronicles of Three Kingdoms.
QIEs involve discoursal opacity, which entails metalinguistic ability to differentiate between literal and metaphorical usage, which in turn can draw on logical deduction and can project positive or negative polar sentiments as rhetorical devices. For instance, the QIE 孤男寡女 [lonely-mansingle-woman] "unmarried couple" has negative connotations arising from Confucian disdain for interaction among unmarried male and female. It is found among inappropriate sentences composed by secondary school students drawn from the author's previous fieldwork in China: "丈夫死後，他 們娘倆孤男寡女，相依為命過著艱難的生活", literally "after the death of her husband, the widow and son, being "lonely man and single woman", relied on each other and lived a hard life". In such an example, metalinguistic ability is absent to distinguish between literal and metaphorical meanings as well as the negative connotations, and there are hints of malapropism.
The traditional and extensive native Chinese literature on QIEs has been preoccupied with whether QIEs are words or set phrases, and with the proper classification of such expressions (Liu 1984; Zhou 1994 Zhou , 1997 Xu 1997) into subcategories. For example:
• Idioms 成語, often involving Locus Classicus, e.g. No. (11) 覆水難收 [poured-water-hard to-recall] "irreversible case", which is based on a Han dynasty wife, who had left a poor husband, and who later could not reinstate herself as his wife after he passed the Imperial examination and became a high official. In this QIE, the conclusion of irreversibility could also be logically deduced without Locus Classicus;
[muddy-water-catch-fish] "opportunistic"; and
Here hair and law are homonyms in Chinese, and sky, the symbol of justice in Chinese culture, is blocked by the umbrella, therefore "a lawless society". Here, the first QIE is paired with a second, which is often unexpressed but appreciated after the puns are resolved.
QIEs in some East Asian languages
In comparison to tone and monosyllabicity, these QIEs are much more representative of a likely unique linguistic trait of the Chinese language and are much more emblematic of Sinitic civilization. Their use in Chinese has much more significant rhetorical and sociolinguistic status when compared with the parallel use for foreign expressions in English and other European languages. Their judicious use provides an indication of desirable erudition and cultured status of the user and, as maybe expected, they are commonly found in socio-culturally elevated speech registers. Such expressions have been imported and calqued in Japanese, Korean, and Vietnamese, etc (i.e. QIE-prone languages) with which Chinese has had intensive contact. Moreover they are found in great abundance among the non-Sinitic languages of Southwest China, such as the Zhuang-Dong and Loloish and there is overlap with Southern Chinese dialects, especially Cantonese.
Examples given below are taken from other Asian languages, constituting distinctive and often autonomous linguistic expressions, which stand out from the usual language but which are integrated with the full discourse structure, much as the Latin expressions in English, as mentioned earlier.
(23) QIE examples from Japanese:
(24) QIE examples from Korean: It can be seen from the above examples that these languages are part of the logographic cultural circle in Sinosphere with varying degrees of overlapping cultural traits, and with the presence of QIEs.
According to Shibatani (1990) , about 60% of entries in a modern Japanese dictionary are estimated to be Sino-Japanese. QIEs (yojijukugo 四字熟語) are also an integral part of Sino-Japanese, reflecting a millennium of contact since the adaptation of the Chinese logographic writing system. They are part of the syllabus for the national language Kokugo 国語 and even for high school and university entrance exams as well as civil-service exams. Interestingly, as early as 1007, Minamoto Tamenori had already compiled a book of idioms Sezoku Genbun 世俗諺文 for Japanese students. Korean and Vietnamese also have many QIEs of Chinese origin, which are called 사자성어 四字 成語 and thành ngữ Hán 成語漢 respectively.
It is not surprising that Japanese, Korean, and Vietnamese speakers would encounter significant challenge to comprehend Chinese QIEs because of typological differences from their own languages, e.g. opposite order of [Object + Verb] and [Attribute + Head] Therefore the common adaptation of QIEs in Japanese and Korean present an unusual opportunity to study how and, more importantly, why typologically different languages might overcome such severe linguistic barriers. Given such linguistic handicap, there is a need to consider the sociolinguistic history and nature of language contact China has had with Japan and Korea. extensions of QIEs are found in Japanese, Korean, Vietnamese languages: e.g. ichigoichie 一期一 会 [one-cycle-one-meeting] "an encounter with someone only occurs once in life" (Japanese), 문전옥답 (門前沃畓) [gate-front-abundant-field] "well-off family" (Korean), or tình nhập lý (入情 入理) [enter-feeling-enter-logic] "reasonable" (Vietnamese). These examples suggest a hypothesis that *structural incompatibility may be accommodated in purposeful indigenization by restructuring.
On the other hand, there is relatively low adoption of QIEs among typologically similar, if not genetically related, Mongolian (e.g. Tanaka 2005), Manchu and Uyghur, which shows great contrast with QIE-prone Japanese and Korean and invites explanation. It is noteworthy that these QIE-resistant languages had made short-lived attempts to develop different writing systems, ranging from the Tibetan inspired Mongolian 'Phags-pa' script (Coblin 2006) and Uyghur inspired Jurchen Script (Kane 2009 ), which showed Chinese influence mostly by being written vertically down and from right to left, with essentially mono-syllabic symbols. The reasons for the demise of these scripts deserve extensive studies in the context of this project.
Furthermore, in the south and as noted, there are many QIE-prone non-Sinitic languages which have not seriously adopted Chinese logographic writing system, or any sustained writing tradition (e.g. Li in Hainan, Bai in Yunnan and Zhuang in Guangxi). We note that QIE-prone Zhuang and related languages have internal rhyme and show evidence of related rhyming metathesis which bear interesting comparison with Cantonese lexical metathesis not found in northern dialects. This complex and unusual feature allows us to consider whether QIEs may not be a readily borrowed feature but could be a possible shared genetic linguistic feature between Cantonese-Yue and Zhuang, which will need to be fully examined and tested. Spoken Cantonese lexicon contains many native QIEs, in addition to those shared with Mandarin. Of special interest would be constituent switching or lexical metathesis found in Cantonese QIEs. would be illogical to the discerning hearer because in cramped living quarters (as in Hong Kong), a collapsible bed should be dissembled in the morning and reassembled at night (and not the reverse order indicated by the surface structure 
The internal structure of QIEs
Chafe (1968) draws on the famous example of English idiom: kick the bucket and shows that it shares the same part of speech as its idiomatic counterpart 'to die'. Thus the sentence "the bucket was kicked by him" can only have the literal meaning but not the metaphorical meaning of dying because 'to die' is intransitive just as waterloo would be a mother noun like its literal counterpart defeat. Similarly, Chinese QIE can also assume different parts of speech accordingly. For examples, (31) as noun: 
無-無、拘-束 Synonymy Hypernymy Antonymy Table 2 . Examples of structural parallelism g) Homophony -Identity in terms of phonological and semantic content is a simplistic reinforcement of the parallelism in structure.
h) Antonymy -Ability to binary opposite distinction (in addition to lateral similarity as in synonymy, and hierarchical similarity (in most cases of hyponymy) is important to complement the linguistic, cultural, and cognitive skills.
The internal morphology of QIE can be represented as a coordinate and parallel structure.
The following Following the common preference of structural parallelism, some likely and interesting structural variations between underlying and surface forms are noted.
Thus, variations in terms of permutation or metathesis could involve different comparable syntactic units and revisions in argument structure from a base structure, consider:
The structural ambiguities in (64) and (65) can be structurally represented as (66) and (67) below:
In (66), the static verb 活 "alive" has apparently become a causative verb "to cause to be alive" with 兒 "son" as object, in parallel with verb-object 養 妻 [sustain-wife] because of structural parallelism, and poetic license, but in actual fact it could be also the simple metathesis between resultative verb 活 "alive" in the disyllabic verb 養活 [feed-alive] "sustain" with the first object 妻 "wife" of the disyllabic compound (69) refer to the understood exposure to unrivaled beauty which could cause fish to sink (to hide out of shame) and likewise wild geese to descend from flight (to hide). This situation has been rendered more graphic and dynamic with the normally intransitive static verbs 沉 "to maintain family" "unusual beauty"
"sink" and 落 "fall" in No. (68) projecting dynamic development as transitive verbs before the objects 魚 "fish" and 雁 "wild geese" as objects respectively in No. (69), where rhetorical if not poetic license has been exercised.
Our preliminary analysis from the above common Chinese QIEs involving numerals indicate that a gradation exists amongst five top cognitive skills associated with the eight features discussed earlier.
(1) Hyponymic relation (2) Classical language usage (3) Culture bound (4) Locus classicus (5) Similarity relationship (synonym and homonymy)
It would be useful to compare language acquisition among children with language attrition among language handicapped adults, such as those who suffer from Alzheimer's disease in relation to the attributes noted here, especially to see if there are complementary trends between the two situations.
Conclusion
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The eight linguistic and rhetorical features of QIEs and the indulgence in syntactic ambiguities and rhetorical niceties encouraged by poetic license are related to those often employed in traditional Chinese verse and prosaic discourse. The parallel relationship between similar linguistic elements, and the binary opposition of linguistic elements as well as their manipulation in QIEs are fundamental in Chinese literary traditions, culminating in the famous Regulated Verse 律詩 form and in rhetoric discourse, as in The Literary Mind and Carving of Dragons 文心雕龍 (5th Century AD). As such, they are an integral part of poetics: It is noted that "The poetic resources concealed in the morphological and syntactic structure of language, briefly the poetry of grammar, and its literary product, the grammar of poetry, have been seldom known to critics and mostly disregarded by linguists but skillfully mastered by creative writers" (Jacobson, 1961) . Given the popularity of original and derived QIEs in the region (even for native Chinese speakers), but the immense complexity in structure and consequently the efforts needed to overcome linguistic hurdles by peoples within Sinosphere, a natural question can be readily posed: why should such cognitive handicaps be retained, even after the traditional cultures in Sinosphere have been challenged if not partially replaced by Western ones?
